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sm^ox.

REVELATIONS. XX. 12.

<* And I saw the dead, small and great, stand before God, and the hooks

.were opened, and another bonk was opened, which is the book of I ft u<d the

dead were judjed out of those things which were written in the bovki, at'

•cording to their works."

JL HE passage of Scripture which now invites our attention, has

long been considered as irrefragable proof of the popular o-

pinion of a day of judgment, in a future state. iKany have be-

lieved that after all mankind shall have been raised from the dead,

they will be ushered into the presence of God, who will then be

seated on his tribunal, and there be individually and separately

examined and judged according to their works in this life, a cor-

rect account of which will have been kept and treasured up in the

archives of Heaven. After all this shall have been performed,

the righteous will be received into heaven, and the wicked driven

down into hell ; the former to be entirely and eternally happy,

the latter to be infinitely and endlessly miserable. When we ask

for proof of this doctrine, our text is brought forward. Those
who bring it, contend, that it is n vision which John had of the

day of judgment, of which we have spoken.

Many of the christian clergy have contended for this doctrine

with all their ability They have made a belief of it, the grand
condition upon which eternal life is given to man. They have con-

ten-led that a disbelief of it, hurries man on, with a wild impetus,
to the commission o( every crime to which his unbridled passions
shall tempt him. They have laboured with parents to induce
them to teach their children by all means to receive it, and to

forbid their rejecting it; and we say with sorrow, that they nave
been so successful as to excite in many minds a great, though su-
perstitious veneration for it. Many have supposed that it is the
only barrier between virtue and vice, and that if it be removed,



wankind will all rush headlong into iniquity. The people have

been as much inclined to believe, and their fears, by the help of the

clergy, have operated as powerfully and successfully to make them

believe that a rejection of this doctrine would produce these effects,

as to believe the doctrine itself. Therefore, their ears are deaf

to any arguments designed to disprove it. They are almost as

willing that their fellow men should believe that there is no God,

as that he will not punish the wicked eternally. Such is their

great attachment to the idea, and so highly do they consider its

importance. They consider it highly dangerous to hear an argu-

ment against the doctrine without a tixed determination to let it

have no effect upon their minds.

With such people as these it is useless to argue, and unless my
audience are in a different situation, I can do them no good. It

wa* not because 1 took delight n speaking of the frailties of my
fei!ow men, that I mentioned these things; but to shew you the

disadvantages under which we labour But in addition to all these

things, we are supposed to entertain but little regard for morality

or the good of mankind, and consequently willing to make men
believe a doctrine of licentious tendency. We have good reason

to suppose that we must suffer reproach from those who think

thus of us, until their minds shall be enlightened with divine truth.

We will use every laudable means to promote so desirable a thing,

comforted with the reflection that at some future time, they will

see the unreasonableness of such proceedings. You, my hearers,

will be exposed to blame should you wilfully permit yourselves

to rest in such a state of mind Your good sense will teach you,

that it cannot be injurious to you to know the "whole counsel of

Go<V or patiently to give heed to those things that are designed

from the best of motives to shew you what it is, and what it is

not And you will permit me to state, that I apprehend the dis-

cussion of the subject before us, is no matter of party. If the

common opinion of it be true, it is a great public calamity, and you

are as much interested to know it, as any people can be ; but if

it be not true, it is for the present and best good of all men to

know it. I am suspicious of that spirit whose object it is to pre-

vent discussions of this nature. It surely is no friend toman. If

our Saviour came to bear witness to the truth, the truth is best

for man to know. Let nothing be hidden. I feel justified only



when I can say, " I have not shunned to declare unto you all the

counsel of God.'"

Let us then, with unprejudiced minds, fearlessly investigate this

common doctrine of a future judgment. It is not sacred. Let us

tear away the veil that screens it, and see its hideous deformities.

Although it be the main pillar of the doctrines of men, let us

touch it with the talisman of truth, and it will crumble to the

dust, with all the vast load that the wisdom of this world has piled

upon it. The fall will be great. All wicked hopes and unjust

expectations will tumble with it and perish. God of truth ! assist

us in our undertaking. Lord, thy servants commit themselves to

thy care ; let them not be deceived.

I will first call your attention to the doctrine of St. Paul upon

the resurrection, contained in the following extract from his wri-

tings :—" So also is the resurrection of the dead: it is sown

in corruption, it is raised in incorruption ; it is sown in dishonor, it

it is raised in glory ; it is sown in weakness, it is raised in power;

it is sown a natural body, it is raised a spiritual body. As we

have borne the image of the earthy, we shall also bear the image

of the heavenly. Behold, I shew you a mystery ; we shall not

all sleep, but we shall all be changed, in a moment, in the twink-

ling of an eye, at the last trump
;

(for the trumpet shall sound,)

and the dead shall be raised incorruptible, and we shall be- chang-

ed. For this corruptible must put on incorruption, and this mor-

tal must put on immortality." 1 Epistle Cor. xv. 42—53. here

let us ask, does not St. Paul contend that mankind are to be raised

into a future state free from sin ? A sinful being is corrupt ; an in-

corrupted being is not sinful. Paul in his epistle to Timothy,

speaks of men of" corrupt minds," he means sinful men. He ex-

horts the Ephesians to " put off the old man which is corrupt." 3

St. Peter calls false teachers " the servants of corruption."

David says, "they are corrupt, they have done abominable works;

there is none that doeth good " These scriptures teach this

truth, which is almost too plain to be controverted, that sin and

corruption in the scriptures are used synonimously. See Psalm
liii. " Corrupt are they and have done abominable iniquity."

Psalm lxxiii. " They are corrupt, and speak wickedly." And
indeed the scriptures lead us to believe, that by corruption often

is meant a state liable to sin. When we are raised incorruptible,

we are made free from sin, holy ; hence the dead are to be rais-



holy, sinless, perfect beings, incapable of sin, or of decay, or of

suffering-. Paul preaches this doctrine in his epistle to the

Romans. " For he that is dead is freed from sin." This must

mean the death of the body, for no one is freed from sin while in

this life ; if he were so, he certainly would need no change to

make him sinless, and fit for heaven; and he could sing, " O
death, where is thy sting,

1
' as well before as after the change of

which St. Paul speaks. And it is a question with me, whether

a person that is already freed from sin is capable of this change
;

for he would appear to be in that state into which the change

Would bring him. A corrupt, or rather imperfect constitution is

indispensable to suffering. When we are changed from this to an

incorruptible and perfect one, suffering consequently will cease.

Now sin must exist in another state to have suffering there. But

incorruptible, glorious, spiritual, immortal beings, as we shall

all be in the resurrection state, cannot sin. To allow the con-

trary would preclude the certainty of the perfect happiness of

:tny one being in the Universe. The apostle had good authority

for the doctrine he has laid down, for our Saviour taught the

same. He said, " in the resurrection they are as the angels of God

in heaven." The angels are 'holy,' for they stand round about

the throne of God.

IS ow, my hearers, you can all easily perceive that our text

cannot be applied to any thing that is to take place after the res-

urrection. Those spoken of in the text are to be judged and rec-

ompensed according to their works. This cannot be done in

the state of which we have been speaking. If it were proved

that the text could be applied to that state, and that our situ*

f.tion there is determined by our actions here, it would prove

that the sure recompence oi all our conduct is perfect happiness,

»nd incorruption and immortality—but this no one will concede.

You will tell me that they are the dead who are to stand before

God, and I am sure I have no disposition to deny it ; and you

will think, therefore, that this must be after the resurrection.

But sureiv friends, we shall not be dead after the resurrection;

we shall be all raised to life. Jesus Christ was raised to life,and

us his resurrection was an assurance and type of ours, we shall

be also. Those mentioned in the text are judged while they are

dead, and, therefore, we cannot apply the text to the future state

<af mankind. If after Lazarus had been raised ta life by Jesirs



Christ, he had been dragged as was our Saviour before the Jew-

ish tribunal, and there judged, could it be said with propriety

that a dead man was judged ? You all answer me in the negative.

Neither can we say, if we are judged in the immortal state, that

the dead are jndged. Now I ask you to consult your reason upon

this subject, and see if you can justify yourselves in believing that

our text can justly be applied to events which are to take place

after the resurrection.

Do you now ask me if I believe that the literal dead in their

o-raves will there be judged? I answer, no ; I believe no such

thing. I do not think that the text means that the literal dead

are to be judged according to their works in this life. The

words "dead" and "death" in the scriptures have various mean-

ings. Should we invariably apply them to the death of the body

we should run into some of the most palpable absurdities that are

conceivable. But we will leave the rest of our remark? upon

this part of our subject for their proper place.

Having proved that St. Paul believed that mankind will all be

raised into a future state, holy and incorruptible beings, ami con-

sequently that they will not endure punishment there, I desire you

again to consider the passage which we selected from the 1 Cor.

xv 42— 53. for another purpose. I wish you to see if St. Paul

admits of any state between death and the resurrection - 4 It is

sown in corruption, it is raised in incorruption : it is sown in

dishonor, it is raised in glory : it is sown in weakness, it is raised

in power : it is sown a natural body, it is raised a spiritual body."'

Does he speak of any state between corruption and incorruption,

between dishonor and glory, between weakness and power, be-

tween the natural body and the spiritual body ? He s*ys, " as we
have borne the image of the earthy, we shall also bear the image

of the heavenly." Does he here speak of our existing in any-

state between the earthy and heavenly ? He says, '- we shall

not all sleep, but we shall all be changed, in a moment, in the

twinkling of an eye." Does he here speak of any state, be-

tween. the sleep and the change, death and the resurrection^

" For ihis corruptible must put on incorruption, and this mortal

must put on immortality."Does he admit ofany thing between the

putting off of mortality and the putting on of immortality ? You
answer in the negative. Then our text cannot be applied neither

to the state after the resurrection, nor to the state between that



8

aud death. I believe that there are some who contend for the

doctrine of punishment for sin out of (his state of leing, and out

of the immortal state too. Such believe in an intermediate state

between death and the resurrection, where they think some men
wiii be kept and punished and converted; and I believe they ap-

ply the test to the concerns of that state. You have seen that

Paul says nothing about this in the passages which we have exam-

ined,and yet these are the very places where we should first think

of looking for it. And now, my friends, if we put off mortality at

death, what do we put on before immortality? If we do not put

eff mortality at death, when do we put it oif ? Have we any evi-

dence that we ever shall ?

Paul, in his second epistle to the Corinthians says, " For we

know that if our earthiy house of this tabernacle were dissolved,

we have a building of God, an house not made with hands eternal

jn the heavens." St. Paul here only mentions two states, the

earthly and the heavenly. He knew if the earthly were dissolv-

ed, he had a heavenly. He says nothing about an intermediate

one : and, therefore, we should think, believed nothing about it*

However, we know not how much more he believed than he

wrote, but we have nothing to do with any thing except what is

revealed.

I have endeavored to shew you, my friends, that our text can-

Bot be applied to any other state than this. But I have not yet

named all my objections to the common use of it. Think of it

again. After all men are raised from the dead, they are to be

brought to trial before God, who on that occasion is to be Ihe

Judge. They are to be examined ; and all those who have not

done good enough to entitle them to heaven wiil be made eternal-

ly miserable. This idea is advocated by learned men, your pop-

ular clergy, who are constantly declaiming against the doctrine

you believe. You hear them tell of their anxiety to clear the

skirts of their garments of the blood of your souls, and they say

they shall be called to witness against you in the great day, as

they call it. But do you suppose that our heavenly Father does

not possess a knowledge of the actions of mankind ? Do you

think that he will be under the necessity of calling up evidences

to testify whether you have been bad or good men? God now

knows all things ; and therefore, he is not compelled to ask you or

ihem concerning any man :

s character. Can you tell me what
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necessity there is for this trial? Can you tell me in what way it

will be a benefit either to God or man ? I a-k the believers in

Calvinistic election and reprobation, is there any danger that the

elect wili not be saved, or that the non-elect will not be damned?

They answer, no. Then why all this formality ? Why at that

late hour examine the characters of the elect and non-elect ?

The former are not saved for their righteousness. Their situa-

tion through all eternity was determined ages before they exist-

ed. The advocates for this system contend that the elect will

certainly be righteous and the non-elect wicked by divine decree.

What necessity is there then for trying them ? Their characters

are perfectly well known, their future situation is determined.

My friends, hear a statement. Many contend that God has. elected

some to everlasting life, and reprobated the rest to eternal woe

—

that God did not elect some because they were righteous, nor

reprobate the rest been use they were more wicked than the elect

—that God has determined that the elect shall be holy and happ}r

5

and the non-elect wicked r.nd miserable. Now what busi-

ness have such people as these with the common idea of a future

judgment? The situation of the elect and non-elect both absolute-

ly preclude the possibility of an alteration ; no judgment or sen-

tence can have any effect upon them. Shall we accuse God of

duplicity, and say, that while he has determined one thing, he is

feigning another in the sight of his creatures ?

There are those who believe that the eternal state of man is

fixed at death, not by the decree of God, but by man's actions in

this life : that if he does not give evidence of a change of nature

before he leaves this world, his case is hopeless; and so sanguine

are they in the opinion, that they sometimes particularize who
will be saved, and who will be lost; and especially if a person

should die of their faith, they will state with confidence that there

can be no doubt of his eternal happiness ; and should a person die in

despair they are equally certain that he is eternally lost, and they

industriously circulate the story as proof of the doctrines they be-

lieve. But will not these people allow that God knows as much
as they do? If they can tell whether men are worthy of eternal

happiness or misery when they die, cannot God ? They them-
selves will answer in the affirmative. Wr

ell then, if God knows
what the actions of man are, and what his fate must be, where is

the necessity or propriety of a judgment to determine it ? If the
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fate of man is fixed at death, (and this is a doctrine for which all

our opponents contend,) what need is there of this judgment to

ascertain what this fate is? Surely God knows. How inconsistent

is it for any one to contend, that the fate of man is fixed, and then

taik of a trial instituted to ascertain what it is, or what it shall be
5

when it is acknowledged that God knows previously.

And there is another idea, my hearers, which it may be well

for us to attend to. The learned clergy teach you, that this judg-

ment is not to take place hefore all men have died, and risen from

the dead. The fate of man is fixed at death ; he leaves this world

either for heaven or hell. Now the judgment day has arrived
;

the trumpet summonses all to appear before God for trial. But

where are the}' ? Some are in the abodes of the blessed, the rest

are sunk deep in the realms of woe, enveloped in fire. And now

you see what absurdities are connected with this idea of a judg-

ment after the resurrection. Is it reasonable to suppose, that

those who have for a long time been in heaven will be brought to

that bar, so much talked of, to be judged ? How came they ever

in heaven, were it not determined that they should remain there

forever? Are those who have been in hell, suffering its torments

for thousands of years, to appear before God, to be tried? If it

were not just that they should suffer there, why were they ever

put there ? Will it be any benefit to the righteous to have their

*ears excited lest they should at last be sent down to woe ? Will it

be any benefit to the wicked to inspire them with a hope that

they may yet be happy, when it must inevitably be disappointed ?

Where is the propriety of this procedure? Taking these things

into consideration, you can see that the clergy themselves have

represented this subject in such a way as to induce us to think it

a farce of their own invention.

I caution you against supposing that I do not believe that men

will be judged according to their works. I have not argued

against this idea, but against the idea of a day of trial after the res-

urrectlon I believe that men will be equitably judged according to

their works, as firmly as any people ; our difference is in respect

to time. They believe that it will be done at one time, 1 at

another. And now my friends, how shall we determine but by

referring to the ^criptun^s ? The question before us is, when

shall we be judged according to our works ?
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Some one answers, "the scripture says, we must all appear be-

fore the judgment seat of Christ, that every one may receive the

things done in his body, according to that he hath done, whether

it be good or bad ; this therefore, cannot be in this world, for the

judgment seat of Christ is not in this world." How do we know ?

Did Jesus ever say that his judgment seat is not in this world ?

He did not, neither did any of the inspired writers. The term,

" Judgment seat" is highly figurative, probably a borrowed

expression from the ancient Jewish institutions. The word

judgment is often used to signify rule and government. Christ

came to ''set judgment in the earth," to " rule in judgment;"

in one sense he came to judge the world. "Jesus said, for

judgment I am come into this world." John, ix. 39.—He also said,

" Now is the judgment of this world." John, xii. 31.

Now wherever Christ judged the world, there is his judgment

seat. But we will argue in the following manner :— Wherever

Christ renders to every man according to his work, there is his

judgment seat. This is true, for at the judgment seat of Christ
9

we are to be recompensed according to our works. The question

now is, then, where are we to be recompensed according to our

works? Solomon says, "Behold, the righteous shall be recom-

pensed in the earth, much more the wicked and the sinner."

Proverbs, xi. 31. Here the place is stated, uin the earth'''' are

the righteous and the wicked to be recompensed. " For the

Son of man shall come in the gloiy of his Father, with his angels,

and then he shall reward every man according to his works. Verily

I say unto you, there be some standing here which shall not

taste of death, tili they see the son of man coming in his king-

dom." Matthew, xvi. 27—28. Jesus came in the glory of his

Father during the earthly existence of those to whom he spake

;

and if men were rewarded according to their works then, it settles

the matter of controversy. They were recompensed uin the earth."

"And behold, I come quickly, and my reward is with me, to give

every man according as his work shall be"— Rev. xxii 12, If

men were not recompensed for their actions till they were raised

into a future state, we should read that we went to Christ to be

judged, and not that he came to judge us. And I would ask, if

the expression, " I come quickly, Sec." naturally conveys the idea

that the recompense of our actions is far off. •' Whtrefore, be-

hold, I send unto you prophets, and wise men and scribes ; an<3
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some of them ye shall kill, and crucify; and some of them shall

ye scourge in your synagogues, and persecute them from city to

city : that upon you may come ail the righteous blood shed upon

the earth, from the blood of righteous Abel unto the blood of

Zacharias, son of Barachias, whom ye slew between the temple

and the altar. Verily I say unto you, all these things shall come

upon this generation."—Matthew, sxiii. 34— 36. This terrible

judgment was inflicted upon that people during the generation then

on the earth ; but r his could not be, were we not recompensed for

our actions in this state of bping. Ezekiel speaking of the house

of Israel, says, " Wherefore 1 poured my fury upon them, for the

blood that they had shed upon the land, and tor their idols where-

with they had polluted it. and I scattered them among the hea-

then, and they were dispersed through the countries ; according

to their zeay and according to their doings Ijudged them.'''' EzekieJ,

xxxvi. 18— 19. Now, it is as true as this passage of scripture^

that the house of Israel were "judged according to their doings"

in this state of being. "Verily I say unto you, this generation shall

not pass till all these things be fulfilled."—Mathew, xxiv 34.

Our Saviour was here speaking of the dreadful judgments which

came upon Jerusalem, and he confines the time of the execution

of them to this state. Ezekiel speaking of the same nation, says,

"JVow is the end come upon thee, and I will send my anger

upon thee, and will judge thee according to thy ways, and will

recompense upon thee all thine abominations. Thus saith the

Lord God, an evil, an only evil, behold, is c»me. An end is

come, the end is come ; it watcheth for thee ; behold, it is come.

The morning is come upon thee, O thou that dwellest in the land
;

the time is come, the day of trouble is near. Now will I shortly

pour out my fury upon thee, and accomplish mine anger upon

thee, and I will judge (hee according to thy ways, and will recom-

pense thee for all thine abominations. They have blown the trumpet

even to make all ready ; but none goeth to the battle ; for my
wrath is upon the multitude thereof. The sword is without, and

the pestilence and the famine within : he that is in the field

shall die with the sword ; and he that is in the city famine and

pestilence shall devour him." Ezek. vii. 3— 15. Here the

prophet states tint God will judge Israel according to their ways
;

the punishment itself is described, and it is of such a nature as to

preclude even the possibility of its being inflicted out of this state.
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But it is very strange that the prophets should represent the

punishment of sin to be in this state, if men are not judged accor-

ding to their works until they get into the nevt. Hear what Jer-

emiih says concerning Babylon. "•Call together the archers

against Babylon, all ye that bend the bow, camp against it round

about ; let none thereof escape : recompense her according to her

work: according to all that she hath done, do unto her: for she

hath been proud against the Lord, against the Holy One of Israel.

Therefore shall her young men fill in the streets and all her

men of war shall be cut off in that day, saith the Lord. Behold,

I am against thee, O thou most proud, saith the Lord God of

hoots ; for thy day is come, the time that I will visit thee. Jere-

miah, 1. 29— 31. Who can avoid discovering that this punish-

ment must, from its nature, be inflicted in this state ? The young

men of Babylon will not fall in the streets in another world, nor

her men of war be cut offin another world. These things are the

"recompense which is according to her work," and, therefore,

Babylon was in this world, "judged according to her works.'*

One more quotation from the prophets, and we have done.

" The Lord hath also a controversy with Judah. and will punish

Jacob according to his ways ; according to his doings will he recom-

pence them.''''—Hosea, xii. 2. Now our opponents themselves must

allow that this will be done in this world ; for they all believe

that Jacob will be happy in a future state

You will notice that as far as the foregoing arguments go to

prove that men prejudged or recompensed in this world accord-

ing to their works, they also prove that the text cannot be appli-

ed to a future state. The text asserts that men will be judged

according to their works. We have proved that men are judged

in this life according to their works here, and therefore, that

the text cannot be applied to the concerns of another world. I

would have you now particularly remember that the text proves

this idea, viz. that men are dealt with " according to their works."

This doctrine is supported by the general testimony of the inspir-

ed writers, as a specimen of which we quote Psalms, lxii. 12.

"Also unto thee, O Lord, belongeth mercy ; for thou renderest to

every man according to his work."

The first question that arrests our attention, is, if some men are
made eternally happy for their virtues, and some eternally miser-
able for their vices, will they be judged according to their works.?
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The common doctrine admits of two situations in the future state,

perfect happiness, entire misery. Those that are any happy, are

perfectly so ; those that are any miserable, are entirely so. Do
our good actions justly merit eternal happiness? Say that we live

in this world one hundred years, and do not commit one sin, would

not one hundred years of perfect happiness be an ample reward ?

You answer in the affirmative. Then how can perfect, eternal

happiness be considered a reward of our virtues ? And again, you

hear people who claim for themselves a religious character,

sometimes tell what a comfort religion is to them, how much plea-

sure they take in attending meeting, and how much satisfaction in

praying to God, how much pleasure in reflection, &c. &c All this

must be taken into the account, and subtracted from the quantity

of future happiness which we named ; and when this is done, we
shall find but little happiness in a future state as a reward of our

virtue. And then if we consider the faults of religious people,

which likewise must come in, we shall find none at all. My friends,

I believe in eternal happiness, but I do not consider it a reward of

our virtue ; it is the gift of God. " The gift of God is eternal

life," says Paul. Our virtues are rewarded where our vices are

punished, and that is " in the earth,''' as Solomon says. On the

other hand, can eternal misery be considered a just punishment of

our vice ? Is there any proportion between a man's life and eter-

nity ? None at all. Then how can eternal punishment, if such a

thing there could be, be a just punishment of sin? Punishment to

foe just, must be measured by the offence ; but there is no com-

parative relation between the life of man and eternity. I have

now nothing to do with the injustice of punishment without a de-

sign to reclaim ; my sole design is to ask you whether, if a man

be made eternally miserable, you can justly call that a propor-

tionable punishment to his sins. Reason answers for you, no ;

—

and therefore, if the text be true, the doctrine of endless punish-

ment cannot be.

Keep in mind the idea that men are to be "judged according to

their works" and 1 will ask you some more questions relative to

this subject. You know, as 1 have before hinted, that it is con-

tended by our opponents, that the happy are perfectly happy,

and the miserable entirely miserable in a future state : there is no

medium. Now 1 ask you, if you find some men perfectly right-

eous, and others entirely wicked. Take the character of the best
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man in the world, I care not who it is, and you will find some

blemishes in it ; and you will find some good things in the

worst man that ever lived, David was a man after God's own

heart ; 'yet he confessed that his sins were ever before him. Pe-

ter was a beloved apostle
;
yet he denied his master, and Paul

considered himself to be a great sinner although an eminent ser-

vant of Jesus. Judas, who has been thought the worst of all men,

did some good things. And it is a remark too evident to require

elucidation, that there is no man however good, but what has, at

some time been wicked, and no man how bad soever he may

have been, but what has performed some good actions, Then if

a part of the human race are to be perfectly happy, and a part

entirely miserable, in a future state, can this be according to

their works ? Where will those who go to heaven be punished

for theK evil deeds 1 For some evil deeds they will have done,

for which, if sin is not punished in this life, they will not have

been punished. And where will those who go to hell, be reward-

ed for their good deeds ? For they will have received no reward,

if virtue be not rewarded in this state of being. If some are per-

fectly happy, and some entirely miserable, this recompense can-

not be according to their works. If our text could in any way,

be justly applied to a future state, it would only prove that the

other world is in some respects exactly like this. All ofus would

enjoy some reward, and suffer some punishment, for we all here

do some good and some evil. If the doctrine of future punish-

ment is true for one, it is for all, as much for minister as people.

Pardon me, my friends, for the christian clergy of all denomina-

tions have in all ages been wicked, and in some very much so*

I have one more objection to the common use of our test, that

is to say, to its application to the concerns of a future state ; that

men are there to be rewarded and punished according to their

works heie How shall we account for that punishment ofsin which
we know exists in this state ? Laws are instituted for the govern-

ment of society
;
prisons are built for the confinement of those who

break these laws, &c. &c. If God has determined that sin shall

not be punished. in this life, why are these things in existence, and
why do you approve of them ? When the Lord appeared to Sol-

omon in a dream, and said, " ask what I shall give thee," Solo-
mon prayed—" Give thy servant an understanding heart to judge
thy people, that I may discern between g-ood and bad :" and the
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of doctrine. The reason we hold that man will not be punished

eternally, is because he does not deserve to be. The punishment

would be unjust, because not proportioned to the offence, as I j

have shown you. God is just, and will do right. And as it is not
j

just to cast mankind off eternally, he will not do it. Do I hear I

the objector say that sin is an infinite evil, and therefore deserves I

an infinite punishment ? I answer, if one sin is infinite, all is inn-
j

nite, there is no difference in the heinousness of crimes ; all
[

men are equally guiltj' in God 1
s sight. If therefore one man de- j

serves endless punishment, all men deserve it. Do you believe

that all men will be endlessly miserable ? They must be so, ifjj

your doctrine be true ; for they will all be "judged according to II

their works." If the doctrine of the infinite evil of sin prove the /

endless misery of one mnn
?

it will of all men ; for all would be in- 11

finite offenders, were it true. The sin of one man is as much in« 1

finite as the sin of all men. INow what good did it do for Christ

to die, if this doctrine be true ? Allowing that he made an infi- 3

nite atonement, this will not expiate the offence of one individual.
]

And how can God forgive sin, if it be infinite? God is no more

than infinite. Sin is his equal ; he cannot control it. How can !

he blot out our transgressions? Can one infinity blot out anoth- 1

er ? Who will be saved, it this doctrine be true ? But. my hear- II

ers, to decide the point let us refer to scripture. This teaches
j

that God will make an end of sin, that he will destroy the devil

and his works, and therefore, sin cannot be an infinite evil, nor
j

deserve infinite punishment. And. consequently, if men are rec-
(

ompensed "according to their worksf* they cannot be eternally

miserable.

I have not yet done with the consideration of that part of our

text which informs us that men shall be "judged according to their
j

works.'
1 ''

I deduce another highly important item of doctrine from

this expression, viz. That we are not to suffer for the sins of

others. You must expect that the doctrines of men are in oppo-

sition to the word of God. You have been told by your learned

clergy that we are all justly liable to eternal woe for the sins

which Adam committed ; that thousands of little infants who never

sinned are gone to suffer eternally. Now I ask you if this is

judging men " according to their works," that is their own works.

If we are punished eternally for what Adam did, can it be said

(hat we are judged according to our works? No: for we should
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says, " all mankind by the fall lost communion with God, are under

his wrath, and curse, and so made liable to all the miseries of this

life, to death itself, and the pains of hell forever." By the "-fall"

is here meant Adam's transgression. Now if mankind, or any of

them, are to suffer these things for Adam's works, how can it be

said that they are u judged according to their works."'' A loss of

communion with God, the suffering of his wrath, and curse, the

miseries of this life, death itself, and the pains of hell forever,

certainly constitute all that it is possible for any one to endure.

Every thing that we can suffer then, is the effect of Adam's sin.

How inconsistent is it for those who believe this to talk of man-

kind's being "judged according to their works.'''' How can such

believe that we shall be punished for our sins ? How can they

believe with Jeremiah, that the Lord searcheth the heart, and

trieth the reins, " even to give every man according to his ways,

and according to the fruit of his doing* ?" Jer. xvii. 10. When
David told his son, that if he forsook the Lord, he would cast him

off forever, he must have forgotten that Solomon was already cast

off forever for the sins which Alan committed. You see that if

men are "judged according to their works," as the text asserts,

the doctrine we have opposed cannot be true.

In the former part of my discourse, 1 hinted that I should say

something concerning the dead, mentioned in the text. But I am
disposed to say little more than I have said concerning St. John's

meaning. This much I have shewn you, that the text cannot in

any way or manner be applied to the concerns of another world

and therefore, you see that it does not, nor cannot disprove

the doctrine we believe. Some may think that the use of the

word "dead," will justify them in applying the text in the usual

way. To suppose that John meant the literal dead is an absurdi-

ty, as I think I have shewn. He might have meant those who
were " dead in trespasses and sins :" and he might have meant

(which to me is more probable,) the apostates from the christian

church, who had suffered the second death ; of which Jude speaks,

when he says :
—" These are spots in your feasts of charity, when

they feast with you, feeding themselves without fear; clouds they

are without water, carried about of winds ; trees whose fruit

withereth, without fruit, twice dead.'''' Be particular to observe

that Jude says, "Enoch, the seventh from Adam, prophesied of
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these, saying", Behold the Lord cometh with ten thousand of his

saints, to execute judgment, &c "

But, christian friends, we have learned one useful lesson—God

will judge us according to our works. I have taken the advan-

tage of this knowledge, not only to shew you the absurdity and

error of some of the doctrines of men, but to enforce upon you a

good moral lesson. Let us live with this sentiment impressed up-

on our minds ; let us " search the scriptures'" ; and may the doc-

trine of the gospel guide and rule us with absolute power.




